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A Review of the Early Nyâya Fragments*
ERNST PRETS
The early school of Nyâya, as one of the orthodox Hindu philosophies, is
mainly represented by commentaries on the school’s founding text, the Nyâya-
sûtra, which is ascribed to the sage Akšapâda (? second century CE) and was
most probably finalised in its classical form by anonymous redactors in the
first half of the fifth century.1 The four main preserved commentaries and sub-
commentaries, the so-called Nyâya-catur-granthikâ, are the Nyâya-bhâšya of
Pakšilasvâmin Vâtsyâyana (fifth century CE), the Nyâya-vârttika of Bhârad-
vâja Uddyotakara (second half of the sixth century), the Nyâya-vârttika-tâtparya-
þîkâ of Vâcaspatimiœra (tenth century), and the Nyâya-vârttika-tâtparya-
pariœuddhi of Udayana (eleventh century). Jayantabhaþþa’s Nyâya-mañjarî
(ninth century) and Bhâsarvajña’s Nyâya-bhûšaòa (tenth century) are not di-
rect commentaries on the Nyâya-sûtra. The Nyâya-mañjarî is a synopsis of the
sixteen Nyâya topics, and the Nyâya-bhûšaòa is an auto-commentary on
Bhâsarvajña’s Nyâya-sâra. In addition to these, however, there must have been
a considerable corpus of other works within the Nyâya tradition written during
the second half of the first millennium that have not survived. We know for
example that the Nyâya-bhâšya was commented on by a number of early Nai-
yâyikas of whom only their names, titles of works, or fragments have survived.
These fragments have not been studied as a whole, nor have the fragments
from individual periods been examined from the viewpoint of their historical
interdependence or mutual dependence as based on their contents. They have
only been studied with regard to either single authors, or within the framework
of a particular group of authors.
An analysis of the fragments and doxographies would be highly important,
since relevant developmental steps in the Nyâya system’s concepts are often
documented only indirectly in the four major commentaries. These basic con-
cepts often seem to be related to authors whose works are lost. This assump-
                                                       
* Work on this paper has been generously supported by the Austrian Science Fund
(FWF) in the context of the FWF project P 20935–G15 (‘Fragments of the Nyâya School of
Philosophy’). I would like to express my gratitude to Cynthia Peck-Kubaczek for having
taken a close look at my English.
1 Cf. PREISENDANZ (2005: 56).
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tion is substantiated by the fact that such concepts are often referred to in the
works of authors of opposing schools and systems. The great Buddhist phi-
losopher Dharmakîrti (ca. 600–660), for example, refers apart from Uddyo-
takara to lost Nyâya works in the polemical sections of his Vâda-nyâya, as
does Œântarakšita in his commentary thereon.2 As another example, it has been
shown that Jayantabhaþþa bases his work on two Nyâya branches that are dif-
ferent from the extant commentaries of Pakšilasvâmin and Uddyotakara. Ac-
cordingly, it is clear that lost Nyâya works were important for the philosophi-
cal development of Nyâya before the time of Jayantabhaþþa .
The first Indological study dealing with a more differentiated history of
Nyâya was carried out already in 1936 by Erich Frauwallner.3 In this article he
convincingly shows that Jayantabhaþþa’s Nyâya-mañjarî is mainly based on
sources by later Nyâya authors from the time of Dharmakîrti. FRAUWALLNER
reveals two sources of the Nyâya-mañjarî, namely the works of the so-called
âcâryâÿ (‘the teachers’) and vyâkhyâtâraÿ (‘the explainers’). These works are
different from the preserved commentaries, both written before Dharmakîrti,
the Nyâya-bhâšya and the Nyâya-vârttika.
Amongst other authors presenting studies on Nyâya fragments,4 Anantalal
Thakur, in particular, contributed in 1953 to a differentiated history of Nyâya
with his article ‘Some Lost Nyâya Works and Authors’,5 as well as in his later
series of studies on different ‘lost’ authors and works.6
In 1961, Ernst Steinkellner summarised earlier research results and presented
a number of new consolidated findings in his article ‘Die Literatur des älteren
Nyâya’.7 In addition, he tried to develop a chronology of the Naiyâyikas. He
acted on the assumption that such a classification could be based on the dis-
cussions of the respective Naiyâyikas with the Buddhist teachers Dignâga
(480–540 CE) and Dharmakîrti.8 Accordingly, he restructured the Nyâya
School into three groups: (1) teachers and their works before Dignâga, to
which he counted the legendary Akšapâda’s Nyâya-sûtra (NS) and Pakšila-
svâmin’s Nyâya-bhâšya (NBh); (2) teachers between Dignâga and Dharma-
                                                       
2 Cf. e.g. Vip 142.28: uddyotakara-prîticandra(?-)bhâvivikta-prabhåtiÿ in commenting
on ‘uneducated people’ in VN 68.12: durvidagdho jano.
3 FRAUWALLNER (1936).
4 Cf. Benoytosh Bhattacharyya’s introduction to his edition of the Tattva-saôgraha (v.
TSa); BHATTACHARYA (1946) on Œrîvatsâcârya; BHATTACHARYA (1958); KAVIRAJ (1961).
5 Cf. THAKUR (1953).
6 Cf. THAKUR (1947) on Trilocana; THAKUR (1955) on Trilocana as the teacher of Vâcas-
pati; THAKUR (1958–1959) on Viœvarûpa. Cf. also Thakur’s introductions to the works of
Jñânaœrî (Jñânaœrîmitra-nibandhâvali; JNA) and Ratnakîrti (Ratnakîrti-nibandhâvali; RNA),
which contain many fragments, mainly of discussions between the Nyâya School and
Dharmakîrti.
7 STEINKELLNER (1961).
8 STEINKELLNER (1961: 150).
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kîrti, whose discussions were shaped by their debates with Dignâga and also with
his teacher Vasubandhu, to whom he counted Uddyotakara with his Nyâya-
vârttika (NV), Bhâvivikta, and Aviddhakaròa; (3) teachers after Dharmakîrti,
who discussed Dharmakîrti’s teachings in detail, to which he counted in
chronological order the following authors: Œaókarasvâmin,9 Trilocana, his
pupil10 Vâcaspatimiœra (NVTÞ), Viœvarûpa, Jayantabhaþþa (NMa), Bhâsarvajña
(NSâ, NBhûš), Aniruddha (NBhVÞVi), Adhyayana, Vittoka, Narasiôha,
Œrîvatsâcârya, and Udayana (NVTP). In connection with his study of Nyâya
fragments, STEINKELLNER also alluded to important aspects regarding the
quotations in Kamalaœîla’s Tattva-saôgraha-pañjikâ (TSaP), aspects that
should generally be observed when working with fragments.11
About the same time, Gerhard Oberhammer was engaged in extracting and
identifying the sources, no longer extant, of Jayantabhaþþa and Uddyotakara
with regard to inference (anumâna, ad NS 1.1.5) and the members of proof
(avayava, ad NS 1.1.32–39).12 In his comparison of the two authors’ sources,
he concluded that Dignâga’s logical ideas must have been extensively dis-
cussed in Nyâya circles already during Uddyotakara’s lifetime. Uddyotakara
must therefore have been only one individual in a group of Naiyâyikas of his
time, and was probably not even the most important among them. Oberham-
mer observed further that Jayantabhaþþa’s sources may be identified with the
Nyâya âcâryâÿ and the vyâkhyâtâraÿ, even though they are not explicitly
mentioned in the context under consideration. He guessed that both sources
must have been known to Uddyotakara, which would lead to the assumption
that they must have lived before him. He further guessed that the vyâkhyâtâraÿ
might be identical with the Nyâya author Bhâvivikta.
In his dissertation of 1963 on the concept of perception in the Nyâya-mañjarî
(NMa), Brahmânanda Gupta thoroughly investigated Jayantabhaþþa’s Nyâya
sources.13 He concluded that these sources can be identified with two authors
from the period after Pakšilasvâmin, namely an âcârya (teacher) and a vyâkhyâtå
(explainer). He further argued that it is likely that they both wrote commentar-
ies on the Nyâya-bhâšya (Bhâšya-þîkâ),14 these commentaries then becoming
                                                       
9 In the context of the mentioned study, Steinkellner, with his unpublished dissertation,
undertook an attempt, as yet the first, at a critical study of one of the important Nyâya teachers
after Dharmakîrti.
10 Cf. THAKUR (1947); SOLOMON (1986).
11 Cf. STEINKELLNER (1963); cf. also the comments of Eli FRANCO (1991: 156) on
Cârvâka fragments.
12 Cf. OBERHAMMER (1962); cf. also OBERHAMMER (1964), in which he deals with the the-
ory of logical nexus of another ‘lost’ Naiyâyika, namely Trilocana.
13 Cf. GUPTA (1963).
14 Cf. GUPTA (1963: 24 and 97 ff.).
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the starting point of two different Nyâya sub-schools.15 In addition, he as-
sumed that Uddyotakara was an adherent of the Vyâkhyâtå School, whereas
Œaókarasvâmin must have been an adherent of the Âcârya School.
The first editions of the only known commentary on the Nyâya-mañjarî, the
Nyâya-mañjarî-granthi-bhaóga (NMaGBh) of Cakradhara (twelfth century),
and Bhâsarvajña’s Nyâya-bhûšaòa (NBhûš) have shed some light on the
problem of Jayantabhaþþa’s sources. On the basis of these new editions,
Albrecht Wezler16 in 1975 was able to confirm GUPTA’s assumption that the
expressions âcârya and vyâkhyâtå referred to two different authors, since Cakra-
dhara explains that the âcâryâÿ, beginning with Rucikâra, were commentators
on Uddyotakara, and the vyâkhyâtâraÿ, beginning with a certain Pravara,17 were
commentators on the Nyâya-bhâšya. GUPTA’s theory was only to be corrected
in so far as the âcâryâÿ were not commentators on the Nyâya-bhâšya, but
rather commentators on the Nyâya-vârttika. The name Rucikâra could thus
only refer to Adhyayana, also known as Adhyayanapâda, who wrote a Ruci-
þîkâ.18 According to the Nyâya-bhûšaòa, Adhyayana is referred to as âcârya,
and fragments of Viœvarûpa and other commentators of the Nyâya-bhâšya are
quoted by using the verb vyâcakšate, a fact that at least could hint to their
identification with vyâkhyâtâraÿ.19
In the 1970s and 1980s it was mainly Indian scholars who contributed to
the history of early so-called lost Naiyâyikas,20 foremost among them Esther
Solomon, who in a series of short articles21 dealt with numerous fragments of
                                                       
15 GUPTA (1963: 24). This assumption has been criticised by H. von Stietencron. He
doubted this opinion and presumed that possibly not individual teachers are meant, but the
teachings of different teachers who could even belong to different schools. Cf. the review of
GUPTA’s study by Heinrich von STIETENCRON (1969).
16 Cf. WEZLER (1975).
17 Cf. Wezler’s translation of the first instance of the âcâryâÿ as mentioned by Cakradhara
(NMaGBh 44.12–14: atrâcâryâs tâvad iti vakšyamâòa-vyâkhyâtå-matâpekšayâ tâvac chabda-
prayogaÿ. iha ca sarvatrâcârya-œabdena uddyotakara-vivåti-kåto rucikâra-prabhåtayo
vivakšitâÿ, vyâkhyâtå-œabdena ca bhâšya-vivaraòa-kåtaÿ pravara-prabhåtaya iti.) in WEZLER
(1975: 137): ‘In Bezug darauf vertreten die Lehrer—um mit ihnen zu beginnen—die
[folgende] Ansicht: [Jayanta] gebraucht das Wort tâvat (“um mit ihnen zu beginnen”) im
Hinblick auf die Anschauung der “Erklärer”, die er [anschließend] darlegen wird. Und hier
(d.h. in der NMa) sind in jedem einzelnen Fall mit dem Wort “die Lehrer” die Verfasser von
Kommentaren [zum Nyâya-vârttika] des Uddyotakara, voran der Rucikâra, gemeint, und
mit dem Wort “die Erklärer” die Verfasser von Kommentaren zum [Nyâya-]Bhâšya, von
denen Pravara der erste ist.’
18 Cf. STEINKELLNER (1961: 160).
19 WEZLER (1975: 140).
20 Cf. HEGDE (1981) on Udbhaþa; HEGDE (1983) on Bhâvivikta. In the latter article, HEDGE
(1981: 30 ff.) is of the opinion that there must have been two Bhâviviktas, one a Naiyâyika
who wrote a commentary on the Nyâya-bhâšya, and an earlier Bhâvivikta who was a Cârvâka.
21 Cf. SOLOMON (1970), (1971) and (1972) on Aviddhakaròa; SOLOMON (1974b) on
Adhayayna; SOLOMON (1974a) on Bhâvivkta; SOLOMON (1976) on Viœvarûpa; SOLOMON
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authors of the Nyâya School, albeit without referring to the European discus-
sion on the topic.22 In her article on Aviddhakaròa, she supports the opinion
that he must have been an adherent of a tradition of commentators other than
the tradition of Uddyotakara or Bhâvivikta, because his name is never men-
tioned together with the latter two. His Tattva-þîkâ might have been written
before Uddyotakara and probably is a commentary on the Nyâya-bhâšya.23 She
conjectures further that, in addition to his commentary on the Lokâyata works
Lokâyata-sûtra and Paurandara-sûtra, Bhaþþodbhaþa probably wrote a com-
mentary on the Nyâya-sûtra.24
The second volume of the Encyclopedia of Indian Philosophies (EIPh II)
should also be mentioned, as it also includes articles on the Nyâya-Vaiœešika
tradition, although the editor, Karl Potter, does not give much attention to
fragments of lost works. He summarises chronologically the history of Nyâya
as follows: Bhâvivikta before Uddyotakara; Prîticandra, Aviddhakaròa,
Œaókara(svâmin), Viœvarûpa and Dhairyarâœi before Jayantabhaþþa; Trilocana
and Sânâtani before Vâcaspati; Adhyayana, Vittoka, Narasiôha and Œrîvatsa
between Vâcaspati and Udayana.
Finally, a recent article by Hiroshi MARUI (2006) contributes to the discus-
sion concerning the âcâryâÿ and the vyâkhyâtâraÿ. Here, he carefully exam-
ines the respective passages of the Nyâya-mañjarî in which the âcâryâÿ and
vyâkhyâtâraÿ are quoted. His methodologically and philologically interesting
study provides new evidence to support the plural âcâryâÿ as being a line of
Nyâya scholars who must be seen as having been Jayanta’s main sources.
Summarising the above, under the presupposition that the Buddhist authors
Dignâga and Dharmakîrti can help us determine the chronology of the Nyâya
authors, one can suppose the following situation: Aviddhakaròa, the author of
a Bhâšya-þîkâ and a Tattva-þîkâ, and Bhâvivikta, the author of again a Bhâšya-
þikâ, must have lived with certainty before Dharmakîrti and most probably
after Dignâga. Also included in this period is Prîticandra, about whose identity
nothing is known other than Œântarakšita’s statement that Dharmakîrti under-
stood him to be an opponent.25 The early fragments of the âcâryâÿ and the
vyâkhyâtâraÿ should, in any case, be placed before or, at the latest, at the time
of Dharmakîrti. Of the âcâryâÿ who are said to have written commentaries on
                                                                                                                               
(1978) on Bhaþþa Udbhaþa; SOLOMON (1978a) and (1979) on Œaókara; SOLOMON (1979a) on
Vittoka; SOLOMON (1980) and (1986) on Trilocana.
22 Since Solomon does not mention any articles published by European scholars before
(1986), it may be ruled out that she considered them.
23 SOLOMON (1972: 351f.).
24 SOLOMON (1978: 990 ff.).
25 Cf. Vip 142.27 f.: … ity âha durvidagdhaÿ samyag-viveka-rahitatayâ jano ’yam uddyo-
takara-prîticandra(?)-bhâvivikta-prabhåtiÿ. According to Œântarakšita, Dharmakîrti refers
in his Vâda-nyâya to three Nyâya authors, namely Uddyotakara, Bhâvivikta, and Aviddha-
karòa. It seems that Œântarakšita may refer to Aviddhakaròa by the name Prîticandra (?).
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the Nyâya-vârttika, at least Adhyayana[pâda], who wrote the Ruci-þîkâ and there-
fore was also called Rucikâra, can be identified. Head of the vyâkhyâtâraÿ, most
probably commentators on the Nyâya-bhâšya, is according to Cakradhara’s
Nyâya-mañjarî-granthi-bhaóga a certain Pravara, who might be identical with
one of the other known authors of his tradition. Bhaþþodbhaþa, author of a Tattva-
våtti, a commentary on the Lokâyata Paurandara-sûtra, must have lived before
Jayantabhaþþa. Whether he should be considered part of the wider circle of
Naiyâyikas or not cannot be decided with any degree of certainty. Œaókara-
svâmin certainly belongs to the period after Dharmakîrti. He is said to be the
author of a *Kšaòa-bhaóga-siddhi-dûšaòa and an *Îœvara-siddhi. According
to STEINKELLNER (1977), he most probably lived between 720/30 and 780/90.
Trilocana, the teacher of Vâcaspati, is the author of another Nyâya-mañjarî,
which is probably identical to his Nyâya-bhâšya-þîkâ. Moreover, he is the
author of a work called Nyâya-prakîròaka. Viœvarûpa, who also wrote a Nyâya-
bhâšya-þîkâ, and Dhairyarâœi may have been contemporaries of Jayantabhaþþa, or
may have lived and worked shortly before his lifetime. A certain Tausala is
quoted by Bhâsarvajña in his Nyâya-bhûšaòa. Œrîvatsâcârya, who wrote a
Lîlâvatî, and Sânâtani are quoted by Udayana. The earliest quotes of Nara-
siôha, Œatânanda, Vittoka, Vatseœvara and Œaœâókadhara (who wrote a com-
mentary on Viœvarûpa’s Viœva-rûpa-þîkâ = Nyâya-bhâšya-þîkâ) can be found in
the works of Jñânaœrî and Ratnakîrti (cf. Appendix, p. 163).
A critical investigation of the fragments of this eminent period of Nyâya
should also clarify the branching of the various traditions within the school, a
question that to date has not been sufficiently considered by the international
scholarly community. The collected fragmentary material of lost works will
probably also shed some general light on questions of chronology, not only
within the Nyâya School, but also on authors of other traditions who refer to
this body of thought.
Uddyotakara’s Nyâya-vârttika is the first extant Nyâya work that offers an
interesting insight into the discussions of his period, because he responds to
the new epistemological, logical, and dialectical activities of Vasubandhu and
Dignâga. The Nyâya scholars found themselves forced to argue against these
Buddhist teachers, developing and adapting the innovative Buddhist ideas for
their own purposes.26 Uddyotakara is not only engaged in adapting and refut-
ing the Buddhist authors, but also refers to deviant opinions of Nyâya teachers
following Pakšilasvâmin.
The two Nyâya authors Bhâvivikta and Aviddhakaròa must have been close
contemporaries of Uddyotakara. They are both said to have written commen-
taries on the Nyâya-bhâšya. There were probably also other representatives of
the vyâkhyâtâraÿ during this period, the first said to be Pravara, as well as at
least one author of the âcâryâÿ, namely Adhyayana, who as mentioned above
                                                       
26 Cf. e.g. WEZLER (1969).
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wrote a Ruci-þîkâ. And, there are other authors of whom we know little more
than their names, such as Prîticandra (see above), who definitely lived before
Dharmakîrti.
All these studies and investigations have yielded new results concerning the
lost Naiyâyikas’ works, but have also uncovered a number of difficulties that
present themselves when working with fragments of lost works. Methodologi-
cally, working with fragments poses a challenge. When examining ‘quotations’
of authors whose works have been lost, it is often necessary to consider frag-
ments from various sources, including other religious and philosophical tradi-
tions. In order to deal with the material of a particular tradition—and often,
even each author within a particular tradition—an awareness must be main-
tained of the historical circumstances surrounding that tradition, as has been
pointed out by STEINKELLNER in his remarks concerning methodology when
examining the Buddhist pramâòa tradition.27 Determining the authenticity of a
fragmentary text passage, even if the quoting author has identified it as a quo-
tation, can only be undertaken with caution, not only with respect to the
wording, but also the contents. Since it is exceedingly rare to find the favour-
able case of the same passage quoted in more than one place, it must be as-
sumed the original intentions may have been distorted. There can be various
reasons for such distortions, including the author being consentient or hostile,
how the passage fits into the context, or how it relates to the polemical discus-
sion in which the passage is quoted. It has been clearly shown by STEIN-
KELLNER, in his article concerning the manner of Uddyotakara’s Nyâya-
vârttika being quoted in Kamalaœîla’s Tattva-saôgraha-pañjikâ,28 that in some
cases Kamalaœîla quotes verbatim, but in others he adapts the wording to the
context. In still other cases, he quotes equivalent passages of several Nyâya
authors, or sources that are common to Uddyotakara and others, and he always
includes a discussion of the meaning of such citations.29 Under such circum-
stances, an evaluation of fragment material must be based on many factors,
including the wording, content, authenticity, personal and historical classifica-
tion etc. For this reason, a collection of fragments requires minute and sys-
tematic documentation. The manner in which authors quote other material is
often unique to the work in question, and therefore when evaluating these
quotes one must also provisionally rely on external criteria, such as the formal
style of quoting, the order of the quotations,30 the manner in which other
authors or schools are designated or left anonymous etc. Indeed, leaving a
                                                       
27 Cf. STEINKELLNER (1988: 103).
28 Cf. STEINKELLNER (1963).
29 STEINKELLNER (1963: 144 f.).
30 Cf. e.g. TSaP 188.10 in STEINKELLNER (1963: 119): udyotakara-bhâviviktâdayo …
udbhâvayanti.
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quote anonymous sometimes provides information concerning the degree to
which the opinion being quoted is accepted.31
Another specific feature is to differentiate between the various ways that lost
works are attested to. In some cases, the diction of a lost work has been pre-
served as a quote or it is paraphrased, in other cases, a thought from a lost
work is merely alluded to. The term ‘fragment’ is understood as a text passage
that not only reflects a thought or an idea from a lost work, but also most likely
retains the distinct wording of an earlier theory, this having been incorporated
verbatim into the work that preserves it.
The identification of external textual material in a certain work requires a
high degree of familiarity not only with the compositional style of its author,
but also, especially, with how the same author clarifies particular topics in
other works, and how these same topics are discussed within his tradition and
by its opponents. In-depth knowledge of these aspects is an indispensable pre-
requisite for judging whether an author has included a passage from another
work into his text. In the process of collecting the information needed for
identifying fragments, it is helpful to systematically classify the different types
of embedded textual material according to quantitative or qualitative criteria. 32
                                                       
31 Cf. THIEME (1956: 587): ‘Now, there is a difference between the expression kecit
“certain [scholars]”, which the Kâœikâ uses … and apare “others”. … The first, quite com-
monly with the later Pâòinîyas, refers to scholars whose opinion is not accepted, the second
to those whose opinion is considered, if not always definitely correct, at least preferable to
the one stated before. We should, if wishing to be quite precise, translate kecit by “certain
[scholars, whose opinion I do not accept]”, apare by “others [whose opinion is preferable]”.’
32 Quantitative assessment of corresponding passages pertains to the various degrees of
verbatim correspondence. Qualitative assessment of correspondence pertains to the mode of
reference to an embedded passage and to the succession of transmission.
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APPENDIX
Synopsis of ‘lost’ Nyâya authors’ works
The list contains a synopsis of who are known only through fragments. Listed below
are the respective names of such authors, and the works, with their authors, that contain
fragments, as based on the current stage of research.
A d h y a y a n a / A d h y a n a p â d a / R u c i k â r a :
Tattva-bodha-vidhâyinî (Abhayadeva)
Dharmottara-pradîpa (Durvekamiœra)
Nyâya-bhûšaòa (Bhâsarvajña)
Nyâya-mañjarî-granthi-bhaóga (Cakradhara)
Pramâòa-vârttika-sva-våtti-þîkâ (Karòakagomin) Adhyanapâda
A v i d d h a k a r ò a :
Tattva-bodha-vidhâyinî (Abhayadeva)
Tattva-saôgraha (Œântarakšita)
Tattva-saôgraha-pañjikâ (Kamalaœîla)
Pramâòa-vârttika-sva-våtti-þîkâ (Karòakagomin)
Vâda-nyâya (Dharmakîrti)
Vipañcitârthâ = Vâda-nyâya-þîkâ (Œântarakšita)
Siddhi-viniœcaya-þîkâ (Anantavîryâcârya)
Â c â r y â ÿ / V y â k h y â t â r a ÿ :
Nyâya-bhûšaòa (Bhâsarvajña)
Nyâya-mañjarî (Jayantabhaþþa)
Nyâya-mañjarî-granthi-bhaóga (Cakradhara)
Vyomavatî (Vyomaœiva)
T a u s a l a :
Nyâya-bhûšaòa (Bhâsarvajña)
T r i l o c a n a :
Abhisamayâlaókârâloka (Haribhadra)
Âtma-tattva-viveka (Udayana)
Åju-vimalâ-pañcikâ (Œâlikanâtha)
Jñânaœrîmitra-nibandhâvali: Apoha-prakaraòa, Îœvara-vâda, Kšaòa-
bhaógâdhyâya, Vyâpti-carcâ (Jñânaœrîmitra)
Tarka-bhâšâ (Mokšâkaragupta)
Târkika-rakšâ (Varadarâja)
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Daœa-sâhasrikâ (Prajñâpâramitâ)
Dharmottara-pradîpa (Durvekamiœra)
Nyâya-kaòikâ (Vâcaspati)
Nyâya-nibandha-prakâœa (Vardhamâna)
Nyâya-bhâšya-vârttika-þîkâ-vivaraòa-pañjikâ (Aniruddha)
Nyâya-bhûšaòa (Bhâsarvajña)
Nyâya-mañjarî (Jayantabhaþþa)
Nyâya-ratna-mâlâ (Pârthasârathimiœra)
Nyâya-vârttika-tâtparya-þîkâ (Vâcaspati)
Nyâya-vârttika-tâtparya-pariœuddhi (Udayana)
Nyâya-viniœcaya-vivaraòa (Vâdirâja-sûri)
Nyâya-sâra-vicâra (Bhaþþa Râghava)
Prakaraòa-pañcikâ (Œâlikanâtha)
Pramâòa-mîmâôsâ (Hemacandra)
Ratnakîrti-nibandhâvali: Apoha-siddhi, Citrâdvaita-prakâœa-vâda, Îœvara-
sâdhana-dûšaòa, Kšaòa-bhaóga-siddhi, Pramâòântar-bhâva-prakaraòa,
Sarvajña-siddhi, Sthira-siddhi-dûšaòa, Vyâpti-niròaya (Ratnakîrti)
Œloka-vârttika-vyâkhyâ/Tâtparya-þîkâ (Uôbeka)
Subhâšita-ratna-koœa (Vidyâkara)
Syâd-vâda-ratnâkara (Vâdideva-sûri)
D h a i r y a r â œ i :
Âgama-ðambara (Jayantabhaþþa)
N a r a s i ô h a :
Jnânaœrîmitra-nibandhâvali
Ratnakîrti-nibandhâvali: Îœvara-sâdhana-dûšaòa (Ratnakîrti)
Khaòðanôddhâra (Vâcaspati II)
Sârâvalî (Vâsudevasârvabhauma)
P r a v a r a / P r â v a r â ÿ :
Nyâya-mañjarî (Jayantabhaþþa)
Nyâya-mañjarî-granthi-bhaóga (Cakradhara)
P r î t i c a n d r a :
Vipañcitârthâ = Vâda-nyâya-þîkâ (Œântarakšita)
B h a þ þ o d b h a þ a :
Nyâya-mañjarî (Jayantabhaþþa)
Nyâya-mañjarî-granthi-bhaóga (Cakradhara)
Syâd-vâda-ratnâkara (Vâdideva-sûri)
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B h â v i v i k t a :
Tattva-saôgraha (Œântarakšita)
Tattva-saôgraha-pañjikâ (Kamalaœîla)
Nyâya-mañjarî (Jayantabhaþþa)
Nyâya-mañjarî-granthi-bhaóga (Cakradhara)
Vâda-nyâya (Dharmakîrti)
Vipañcitârthâ = Vâda-nyâya-þîkâ (Œântarakšita)
R u c i k â r a  ( s e e  A d h y a y a n a ) :
V a t s e œ v a r a :
Tattva-cintâ-maòi (Gaógeœa)
Nyâya-siddhânta-mâlâ (Jayarâmanyâyapañcânana)
Tattva-cintâ-maòy-âloka-kaòþhakôddhâra (Madhusûdanamiœra)
Tattva-cintâ-maòy-âloka (Pakšadharamiœra)
Tattva-cintâ-maòi-þîkâ (Pragalbhamiœra)
V i t t o k a :
Jñânaœrîmitra-nibandhâvali (Jñânaœrîmitra)
Ratnakîrti-nibandhâvali: Îœvara-sâdhana-dûšaòa (Ratnakîrti)
V i œ v a r û p a :
Nyâya-bhâšya-vârttika-þîkâ-vivaraòa-pañjikâ (Aniruddha)
Dharmottara-pradîpa (Durvekamiœra)
Âgama-ðambara (Jayantabhaþþa)
Vivaraòa-prameya-saôgraha (? Mâdhava/Vidyâraòya/Bhâratîtîrtha)
Nyâya-viniœcaya-vivaraòa (Vâdirâja-sûri)
Tarkika-rakšâ (Varadarâja)
Târkika-rakšâ-sâra-saôgraha
Vibhâvanâ (Vedâtman)
V y â k h y â t â r a ÿ  ( s e e  Â c â r y â ÿ ) :
Œ a ó k a r â c â r y a / Œ a ó k a r a :
Âpta-parîkšâ (Vidyânanda)
Khaòðanôddhâra (Vâcaspati II)
Jñânaœrîmitra-nibandhâvali: Kšaòa-bhaógâdhyâya (Jñânaœrîmitra)
Tattva-bodha-vidhâyinî (Abhayadeva)
Tattva-saôgraha (Œântarakšita)
Tattva-saôgraha-pañjikâ (Kamalaœîla)
Dharmottara-pradîpa (Durvekamiœra)
Nyâya-mañjarî (Jayantabhaþþa)
166 ERNST PRETS
                                                                                                                               
Nyâya-mañjarî-granthi-bhaóga (Cakradhara)
Nyâya-vârttika-tâtparya-þîkâ (Vâcaspati)
Nyâya-vârttika-tâtparya-pariœuddhi (Udayana)
Pramâòa-vârttika-bhâšya (Prajñâkaragupta)
Pramâòa-vârttika-sva-våtti-þîkâ (Karòakagomin)
Båhat-kathâ-mañjarî (Kšemendra)
Ratnakîrti-nibandhâvali: Îœvara-sâdhana-dûšaòa, Kšaòa-bhaóga-siddhi,
Sthira-siddhi-dûšaòa (Ratnakîrti)
Vâda-nyâya (Dharmakîrti)
Vipañcitârthâ = Vâda-nyâya-þîkâ (Œântarakšita)
Syâd-vâda-ratnâkara (Vâdîdeva)
Hetu-bindu-þîkâ (Arcaþa)
Œ a t â n a n d a :
Jñânaœrîmitra-nibandhâvali (Jñânaœrîmitra)
Œ a œ â ó k a d h a r a :
Nyâya-mañjarî-granthi-bhaóga (Cakradhara)
Œ r î k a ò þ h a :
Šað-darœana-samuccaya (Guòaratna)
Œ r î v a t s â c â r y a :
Nyâya-siddhânta-mâlâ (Jayarâmanyâyapañcânana)
Nyâya-kandalî-þîkâ (Râjaœekhara)
Nyâya-vârttika-tâtparya-pariœuddhi (Udayana)
S â n â t a n i :
Nyâya-siddhânta-mâlâ (Jayarâmanyâyapañcânana)
Vâdi-vinoda (Œaókaramiœra)
Nyâya-vârttika-tâtparya-pariœuddhi (Udayana)
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